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Chapter1

The sacred laws having been written in five books, the
first is called and inscribed Genesis, deriving its title from
the creation (genesis) of the world, which it contains at the
beginning; although there are ten thousand other matters
also introduced which refer to peace and to war, or to
fertility and barrenness, or to hunger and plenty, or to the
terrible destructions which have taken place on earth by the
agency of fire and water; or, on the contrary, to the birth
and rapid propagation of animals and plants in accordance
with the admirable arrangement of the atmosphere, and the
seasons of the year, and of men, some of whom lived in
accordance with virtue, while others were associated with
wickedness.

But since of these things some are portions of the world,
and some are accidents, and since the world is the most
perfect and complete of all things, he has normally assigned
the whole book to that subject. We have then examined with
all the accuracy that was in our power, in what manner the
creation of the world was arranged in our previous
treatises;

but since it is necessary, to be consistent with the regular
order in which the sacred history proceeds to go on, now to
investigate the laws, we will for the present postpone the
particular laws which are copies as it were; and first of all
examine the more general laws which are, as it were, the
models of the others.

Now these are those men who have lived irreproachably
and admirably, whose virtues are durably and permanently



recorded, as on pillars in the sacred scriptures, not merely
with the object of praising the men themselves, but also for
the sake of exhorting those who read their history, and of
leading them on to emulate their conduct;

for these men have been living and rational laws; and the
lawgiver has magnified them for two reasons; first, because
he was desirous to show that the injunctions which are thus
given are not inconsistent with nature; and, secondly, that
he might prove that it is not very difficult or laborious for
those who wish to live according to the laws established in
these books, since the earliest men easily and
spontaneously obeyed the unwritten principle of legislation
before any one of the particular laws were written down at
all. So that a man may very properly say, that the written
laws are nothing more than a memorial of the life of the
ancients, tracing back in an antiquarian spirit, the actions
and reasonings which they adopted;

for these first men, without ever having been followers or
pupils of any one, and without ever having been taught by
preceptors what they ought to do or say, but having
embraced a line of conduct consistent with nature from
attending to their own natural impulses, and from being
prompted by an innate virtue, and looking upon nature
herself to be, what in fact she is, the most ancient and duly
established of laws, did in reality spend their whole lives in
making laws, never of deliberate purpose doing anything
open to reproach, and for their accidental errors
propitiating God, and appeasing him by prayers and
supplications, so as to procure for themselves the
enjoyment of an entire life of virtue and prosperity, both in



respect of their deliberate actions, and those which
proceeded from no voluntary purpose.

Chapter 11

Since then the beginning of all participation in good
things is hope, and since the soul devoted to virtue pioneers
and opens this path as a plain and easy one, being anxious
to attain to that which is really honourable, the sacred
historian has named the first lover of hope, Enos, giving him
the common name of the whole race as an especial favour.

For the Chaldaeans call man Enos; as if he were the only
real man, who lived in expectation of good things, and who
is established in good hopes; from which it is evident that
they do not look upon the man devoid of hope as a man at
all, but rather as an animal resembling a man, inasmuch as
he is deprived of that most peculiar possession of the
human soul, namely hope.

For which reason, being desirous to deliver an admirable
panegyric on the hopeful man, the sacred historian tells us,
first, that “he hoped in the father and creator of the
Universe,” and adds in a subsequent passage, “This is the
book of the generation of Men,” and of their fathers, and
grandfathers who had existed previously; but he conceived
that they were the ancestors of the mixed race, that is to
say, of that purer and thoroughly sifted race which is the
really rational one;

for, as the poet Homer, though the number of poets is
beyond all calculation, is called “the poet” by way of
distinction, and as the black [ink] with which we write is
called “the black,” though in point of fact everything which



is not white is black; and as that archon at Athens is
especially called “the archon,” who is the archon eponymus
and the chief of the nine archons, from whom the
chronology is dated; so in the same manner the sacred
historian calls him who indulges in hope, “a man,” by way of
pre-eminence, passing over in silence the rest of the
multitude of human beings, as not being worthy to receive
the same appellation.

And he has very properly called the first volume, the Book
of the Generation of the Real Man, speaking with perfect
correctness; because the man who is full of good hope is
worthy of being described and remembered, not with such a
memory as is given by a record in papers, which are
hereafter to be destroyed by bookworms, but by that which
exists in immortal nature, where the virtuous actions are
regularly recorded.

If then any one were to reckon the generations, from the
first man, who was made out of the earth, he will find him
who, by the Chaldaeans is called Enos, and in the Greek
language anthroppos (the man), to be the fourth in
succession,

and in numbers the number four is honoured among other
philosophers, who have studied and admired the
incorporeal essences, appreciable only by the intellect, and
especially by the all-wise Moses, who magnifies the number
four, and says that it is “holy and Praiseworthy;” and the
reasons for which this character has been given to it are
mentioned in a former treatise.



And the man who is full of good hope is likewise holy and
praiseworthy; as, on the contrary, he who has no hope is
accursed and blameable, being always associated with fear,
which is an evil counsellor in any emergency; for they say,
that there is no one thing so hostile to another, as hope is to
fear and fear to hope, and perhaps this may be correctly
said, for both fear and hope are an expectation, but the one
is an expectation of good things, and the other, on the
contrary, of evil things; and the natures of good and evil are
irreconcileable, and such as can never come together.

Chapter II1

What has now been said about hope is sufficient; and
nature has placed her at the gates to be a sort of
doorkeeper to the royal virtues within, which no one may
approach who has not previously paid homage to hope.

Therefore the lawgivers, and the laws in every state on
earth, labour with great diligence to fill the souls of free
men with good hopes; but he who, without any
recommendation and without being enjoined to be so, is
nevertheless hopeful, has acquired this virtue by an
unwritten, self-taught law, which nature has implanted in
him.

That which is placed in the next rank after hope is
repentance for errors committed, and improvement; in
reference to which principle Moses mentions next in order
to Enos, the man who changed from a worse system of life
to a better, who is called among the Hebrews Enoch, but as
the Greeks would say, “gracious,” of whom the following
statement is made, “that Enoch pleased God, and was not



found, because God transported Him.”

For transportation shows a change and alteration: and
such a change is for the better, because it takes place
through the providence of God; for every thing that is with
God is in very case honourable and advantageous, since that
which is destitute of any divine superintendence is useless
and unprofitable.

And the expression, “he was not Found,”(this is not the
translation of the Bible which says “and Enoch walked with
God, and he was not, for God took him.”) is very
appropriately employed of him whose place was changed,
either from the fact of his ancient blameable life being
wiped out and effaced, and being no longer found, just as if
it had never existed at all, or else because he whose place
has been changed, and who is enrolled in a better class; is
naturally difficult to be discovered. For wickedness is a very
multiform and extensive thing, on which account it is known
to many persons; but virtue is rare, so that it is not
comprehended even by a few.

And besides, the bad man runs about through the
market-place, and theatres, and courts of justice, and
council halls, and assemblies, and every meeting and
collection of men whatever, like one who lives with and for
curiosity, letting loose his tongue in immoderate, and
interminable, and indiscriminate conversation, confusing
and disturbing every thing, mixing up what is true and what
is false, what is unspeakable with what is public, private
with public things, things profane with things sacred, what
is ridiculous with what is excellent, from never having been
instructed in what is the most excellent thing in season,



namely silence.

And pricking up his ears, because of the abundance of his
leisure, and his superfluous curiosity, and love of
interference, he is eager to make himself acquainted with
the business of other people, whether good or bad, so as at
once to envy those who are prosperous, and to rejoice over
those who are not so; for the bad man is by nature envious
and a hater of all that is good, and a lover of all that is evil.

Chapter IV

But the good man, on the contrary, is a lover of that mode
of life which is not troubled by business, and withdraws, and
loves solitude, desiring to escape the notice of the many, not
out of misanthropy, for he is a lover of mankind, if any one
in the world is so, but because he eschews wickedness,
which the chief multitude eagerly embraces, rejoicing at
what it ought to mourn over, and grieving at what it is
becoming rather to rejoice.

On which account the good man shuts himself up, and
remains for the most part at home, scarcely going over his
threshold, or if he does go out, for the sake of avoiding the
crowds who come to visit him, he generally goes out of the
city, and makes his abode in some country place, living
more pleasantly with such companions as are the most
virtuous of all mankind, whose bodies, indeed, time has
dissolved, but whose virtues the records which are left of
them keep alive, in poems and in prose, histories by which
the soul is naturally improved and led on to perfection.

It is on this account that the sacred historian has said that
the man whose place was changed was not found, inasmuch



as he is difficult to find and hard to seek out. Therefore,
such a man emigrates from ignorance to instruction, and
from folly to wisdom and from cowardice to courage, and
from impiety to piety; and, again, from devotion to pleasure
to temperance, and from vaingloriousness to simplicity,
qualities superior to all riches, and more valuable as a
possession than any royal or imperial power.

For if one may speak the plain truth, that wealth which is
not blind, but which is clear-sighted, is the abundance of
virtues, which we must at once conclude to be the genuine
and legitimate predominance of good in comparison of all
other bastard and falsely named powers, and to be the just
and lawful superior of them all.

But we must not be ignorant that repentance occupies the
second place only, next after perfection, just as the change
from sickness to convalescence is inferior to perfect
uninterrupted health. Therefore, that which is continuous
and perfect in virtues is very near divine power, but that
condition which is improvement advancing in process of
time is the peculiar blessing of a welldisposed soul, which
does not continue in its childish pursuits, but by more
vigorous thoughts and inclinations, such as really become a
man, seeks a tranquil steadiness of soul, and which attains
to it by its conception of what is good.

Chapter V

For which reason the sacred historian very naturally
classes the lover of God and the lover of virtue next in order
to him who repents; and this man is in the language of the
Hebrews called Noah, but in that of the Greeks, “rest,” or



“the just man,” both being appellations very well suited to
the wise man. That of “the just man” most evidently so, for
nothing is better than justice, which is the chief among
virtues, and which receives the highest honours like the
most beautiful member of a company; and the appellation
“rest” is likewise appropriate, since the opposite quality to
rest is unnatural agitation, the cause of confusion, and
tumults, and seditions, and wars, which the wicked pursue;
while those who pay due honour to excellence cultivate a
tranquil, and quiet, and stable, and peaceful life.

And in strict consistency with himself, the lawgiver also
calls the seventh day “rest,” which the Hebrews call “the
sabbath;” not as some persons fancy, because after six days
the multitude was refrained from its habitual employments,
but because in real truth, the number seven is both in the
world and in ourselves free from seditions and from wars,
and is of all the numbers that which is the most averse to
contention, and the greater lover of peace.

And a proof of what I have here asserted may be found in
the powers which exist in us; for six of those powers,
namely the five outward senses and uttered speech, stir up
continued and ceaseless war, both by sea and land, some of
them doing so from a desire for the objects of the outward
senses, which if they cannot obtain they are grieved, and
the last by divulging with unbridled mouth numbers of
things which ought to be buried in silence.

But the seventh power is that which proceeds from the
dominant mind, which is more glorious than the other six
powers, and which has by pre-eminent vigour obtained the
mastery over them all, and when that retires, choosing



solitude, and its own society, and living by itself, as one that
has no need of any other, and that is all-sufficient for itself,
being then emancipated from the cares and troubles that
are found in the human race, embraces a calm and tranquil
life.

Chapter VI

And the lawgiver magnifies the lover of virtue in such a
way, that even when he is given his genealogy, he does not
trace himself as he usually does other persons, by giving a
catalogue of his grandfathers and great grandfathers, and
ancestors who are numbered as men and women, but he
gives a list of certain virtues; and almost asserts in express
words that there is no other house, or kindred, or country
whatever to a wise man, except the virtues and the actions
in accordance with virtues. “For these,” says he, “are the
generations of Noah; Noah was a just man, perfect in his
generation, and one who pleased God.”

But we must not be ignorant that when he says man here,
he does not mean merely to use the common expressions for
a rational mortal animal, but that he means to indicate in an
eminent degree him who verifies the name, having driven
away all the untameable and furious passions and brutal
wickednesses of the soul;

and as a proof of this, after the word man he adds as an
epithet, “the just,” saying, “a just man,” as if no unjust
person were a man at all, but to speak more properly a
beast in the likeness of a man, and as if he alone were a
man who is an admirer of justice;



he also says that he was “perfect,” intimating by this
expression that he was possessed not of one virtue only but
of all, and that being so possessed of them, he constantly
exhibited every one of them according to his power and
opportunities;

and finally crowning him like a wrestler who has gained a
glorious victory, he honours him moreover with a most
noble proclamation, saying that “he pleased God,” (and
what can there be in nature that is more excellent than this
panegyric?) which is the most visible proof of excellence; for
if they who displease God are miserable, those who please
him are by all means happy.

Chapter VII

It is not then without great correctness that after he has
praised the man as being possessed of such great virtues he
adds, “and he was perfect in his generation.” Showing that
he was not perfect absolutely, but that he was good in
comparison with the others who lived at that time;

for in a little time he will also speak of other wise men
who were possessed of unconquerable and incomparable
virtue, not merely if contrasted with the wicked, nor
because they were better than the other men of their age,
and as such were considered worthy of acceptance and
pre-eminence, but because having received a well disposed
nature, they preserved it without any error or change for
the worse; not fleeing from evil habits, but never having
once fallen into them, and being by deliberate purpose
practicers of all virtuous actions and speeches, by which
system they had adorned their life.



Those then are the most admirable of all men who have
adopted free and noble inclinations, not in imitation of or by
way of contrast to others, but from an inclination to genuine
virtue and justice for its own sake; he also is to be admired
who is superior to his own generation and his own age, and
who is overcome by none of those things which the
multitude follows; and he will be classed in the second rank,
and nature will give to such men the best of her prizes;

and the second prize is of itself a great thing; for what is
not a great and most desirable object which God offers to,
and bestows upon men? And the greatest proof of this is to
be found in the exceeding graces which this man attained
to;

for as that time bore an abundant crop of injustice and
impiety, and so every country, and nation, and city, and
house, and every separate individual was full of wicked
practices, all men of free will and of deliberate purpose, as
if in an arena, living with one another for the first rank in
iniquity, and strove with all possible zeal and rivalry, every
one seeking to surpass his neighbour in the magnitude of
his wickedness, and failing in nothing which might render
life blameless and accursed.

Chapter VIII

At whom God, being naturally indignant, and being angry
that that which appeared to be the most excellent of
animals, and which had been thought worthy of being
reckoned akin to himself by reason of his participation in
reason, when he ought to have practised virtue, devoted
himself rather to wickedness, and to every species of vice,



appointed a fitting punishment for them, and determined to
destroy the whole race at that time existing by a deluge;
and not only those who dwelt in the champaign country and
in the lower districts,

but those also who lived in the most lofty mountains, for
the great deep, being raised to a height which it had never
reached before, burst through its mouths with its whole
collective impetuosity into the seas existing among us, and
they overflowed and inundated all the islands and
continents; and incessant floods of everlasting fountains,
and of native rivers and torrents combined together,
mingled with one another, and rising to a vast height, so as
to surmount everything.

Nor indeed was the air tranquil, for a deep and unbroken
cloud overspread the whole heaven, and there were fearful
storms of wind, and roarings of thunder, and flashes of
lightning, and rapid hurlings of thunderbolts, ceaseless
storms of rain being poured forth, so that one might have
thought that all the parts of the universe were hastening to
dissolve themselves into the one element of the nature of
water, until, while the water from above kept pouring down,
and that below kept bursting up, the streams were raised to
a height above everything, so that they not only
overwhelmed and hid from sight all the plains and all the
level ground, but even the tops of the highest mountains,

for every part of the earth was under water, so that it was
wholly buried and carried away, and the world was
mutilated of huge portions, and appeared in all its
wholeness and integrity, fearful as it is to say or even to
imagine such a thing, to be utterly crippled and destroyed.



And likewise the air, with the exception of that small portion
which is about the moon, was wholly obscured, being
overcast by the violence and impetuosity of the water which
overran all the region belonging to it with irresistible might.

Then were speedily destroyed all the crops and all the
trees, for an unlimited quantity of water is as destructive to
them as a scarcity, and innumerable flocks of animals, both
tame and wild, perished at the same time; for it was natural
when the most excellent race of all, that of man, had been
destroyed, that none of the inferior races should be left,
since they were only created to be slaves to his necessities,
and to be in a manner subject to his authoritative
commands as their master.

When such numbers then of such mighty evils had burst
forth which that time poured out — for all the portions of
the world, except the heaven itself, were moved in an
unnatural manner — as if they were stricken with a terrible
and deadly disease. And one house alone, that of the
aforesaid just and God-loving man who had received the two
highest of all gifts, was preserved; one gift being, as I have
said already, the not being destroyed with all the rest of
mankind, the other that of becoming himself, at a
subsequent period, the founder of a new generation of
mankind; for God thought him worthy to be both the end of
our race and the beginning of it, the end of those men who
lived before the deluge, and the beginning of those who
lived after the deluge.

Chapter IX



Such was he who was the most virtuous of all the men of
his age, and such were the rewards which were allotted to
him which the holy scriptures enumerate; and the
arrangement and classification of the aforesaid three,
whether you call them men or dispositions of the soul, is
very symmetrical, for the perfect man is entire from the
beginning; but he who has his place changed is but half
entire, having appropriated the earlier period of his life to
wickedness, and the subsequent time to virtue to which he
afterwards came over, and with which at that subsequent
time he lived. But he who hopes, as his very name shows,
has still a defect, for though he is always wishing for what is
good, he is not as yet able to attain to it, but he is like those
who are on a voyage, who while they are eager to reach the
harbour, are still kept at sea without being able to anchor in
port.

Chapter X

I have now then explained the character of the first triad
of those who desire virtue. There is also another more
important company of which we must now proceed to
speak, for the former resembles those branches of
instruction which are allotted to the age of childhood, but
this resembles rather the gymnastic exercises of athletic
men, who are really preparing themselves for the sacred
contests, who, despising all care of getting their body into
proper condition, labour to bring about a healthy state of
the soul, being desirous of that victory which is to be gained
over the adverse passions.



The particulars then on which each individual differs from
the other, though all are hastening to one and the same end,
we will hereafter examine more minutely; but it is necessary
not to pass over in silence what it seems desirable to
premise concerning the whole three taken together.

It happens then that they are all three of one household
and of one family, for the last of the three is the son of the
middle one, and the grandson of the first; and they are all
lovers of God, and beloved by God, loving the only God, and
being loved in return by him who has chosen, as the holy
scriptures tell us, by reason of the excess of their virtues in
which they lived, to give them also a share of the same
appellation as himself;

for having added his own peculiar name to their names he
has united them together, appropriating to himself an
appellation composed of the three names: “For,” says God,
“this is my everlasting name: I am the God of Abraham, and
the God of Isaac, and the God of Jacob,” using there the
relative term instead of the absolute one; and this is very
natural, for God stands in no need of a name. But though he
does not stand in any such need, nevertheless he bestows
his own title on the human race that they may have a refuge
to which to betake themselves in supplications and prayers,
and so may not be destitute of a good hope.

Chapter XI

This then is what appears to be said of these holy men;
and it is indicative of a nature more remote from our
knowledge than, and much superior to, that which exists in
the objects of outward sense; for the sacred word appears



thoroughly to investigate and to describe the different
dispositions of the soul, being all of them good, the one
aiming at what is good by means of instruction, the second
by nature, the last by practice; for the first, who is named
Abraham, is a symbol of that virtue which is derived from
instruction; the intermediate Isaac is an emblem of natural
virtue; the third, Jacob, of that virtue which is devoted to
and derived from practice.

But we must not be ignorant that each of these men was
endowed with all these powers, but that each derived his
name from that one which predominated in him and
mastered the others; for neither is it possible for instruction
to be made perfect without natural endowments and
practice, nor is nature able to arrive at the goal without
instruction and practice, nor is practice unless it be founded
on natural gifts and sound instruction.

Very appropriately, therefore, he has represented, as
united by relationship, these three, which in name indeed
are men, but in reality, as I have said before, virtues,
nature, instruction, and practice, which men also call by
another name, and entitle them the three graces (charites),
either from the fact of God having bestowed (kecharisthai)
on our race those three powers, in order to produce the
perfection of life, or because they themselves have
bestowed themselves on the rational soul as the most
glorious of gifts, so that the eternal name, as set forth in the
scriptures, may not be used in conjunction with three men,
but rather with the aforesaid powers;

for the nature of mankind is mortal, but that of virtues is
immortal; and it is more reasonable that the name of the



everlasting God should be conjoined with what is immortal
than with what is mortal, since what is immortal is akin to
what is imperishable, but death is hostile to it.

Chapter XII

We must, however, not remain in ignorance that the
sacred historian has represented the first man, him who
was formed out of the earth as the father of all those who
existed before the deluge; and him who, with his whole
family, was the only person left out of so universal a
destruction, because of his justice and his other excellencies
and virtues, as the founder of the new race of men which
was to flourish hereafter. And that venerable, and
estimable, and glorious triad is comprehended by the
sacred scriptures under one class, and called, “A royal
priesthood, and a holy Nation.”

And its name shows its power; for the nation is further
called, in the language of the Hebrews, Israel, which name
being interpreted means, “seeing God.” But of sight, that
which is exercised by means of the eyes is the most
excellent of all the outward senses, since by that alone all
the most beautiful of existing things are comprehended, the
sun and the moon, and the whole heaven, and the whole
world; but the sight of the soul which is exercised, through
the medium of its dominant part excel all other powers of
the soul, as much as the powers of the soul excel all other
powers; and this is prudence, which is the sight of the mind.

But he to whose lot it falls, not only by means of his
knowledge, to comprehend all the other things which exist
in nature, but also to behold the Father and Creator of the



universe, has advanced to the very summit of happiness.
For there is nothing above God; and if any one, directing
towards him the eye of the soul, has reached up to him, let
him then pray for ability to remain and to stand firm before
him;

for the roads which lead upwards to him are laborious
and slow, but the descent down the declivity, being rather
like a rapid dragging down than a gradual descent, is swift
and easy. And there are many things urged downwards, in
which there is no use whatever, when God having made the
soul to depend on his own powers, drags it up towards
himself with a more vigorous attraction.

Chapter XIII

Let thus much, then, be said generally about the three
persons, since it was absolutely necessary; but we must now
proceed in regular order, to speak of those qualities in
which each separate individual surpasses the others,
beginning with him who is first mentioned. Now he, being
an admirer of piety, the highest and greatest of all virtues,
laboured earnestly to follow God, and to be obedient to the
injunctions delivered by him, looking not only on those
things as his commands which were signified to him by
words and facts, but those also which were indicated by
more express signs through the medium of nature, and
which the truest of the outward senses comprehends before
the uncertain and untrustworthy hearing can do so;

for if any one observes the arrangement which exists in
nature, and the constitution according to which the world
goes on, which is more excellent than any kind of reasoning,



he learns, even though no one speaks to him, to study a
course of life consistent with law and peace, looking to the
example of good men. But the most manifest
demonstrations of peace are those which the scriptures
contain; and we must mention the first which also occurs
the first in the order in which they are set down.

Chapter XIV

He being impressed by an oracle by which he was
commanded to leave his country, and his kindred, and his
father’s house, and to emigrate like a man returning from a
foreign land to his own country, and not like one who was
about to set out from his own land to settle in a foreign
district, hastened eagerly on, thinking to do with
promptness what he was commanded to do was equivalent
to perfecting the matter.

And yet who else was it likely would be so undeviating
and unchangeable as not to be won over by and as not to
yield to the charms of one’s relations and one’s country?
The love for which has in a manner —

And we have witnesses of this in the lawgivers who have
enacted the second punishment next to death, namely,
banishment, against those who are convicted of the most
atrocious crimes: a punishment which indeed is not second
to any, as it appears to me, if truth be the judge, but which
is, in fact, much more grievous than death, since death is
the end of all misfortunes, but banishment is not the end but
the beginning of new calamities, inflicting instead of our
death unaccompanied by pain ten thousand deaths with
acute sensation.



Some men also, being engaged in traffic, do out of desire
for gain sail over the sea, or being employed in some
embassy, or being led by a desire to see the sights of foreign
countries, or by a love for instruction, having wvarious
motives which attract them outwards and prevent their
remaining where they are, some being led by a love of gain,
others by the idea of being able to benefit their native city
at its time of need in the most necessary and important
particulars, others seeking to arrive at the knowledge of
matters of which before they were ignorant, a knowledge
which brings, at the same time, both delight and advantage
to the soul. For men who have never travelled are to those
who have, as blind men are to those who see clearly, are
nevertheless anxious to behold their father’s threshold and
to salute it, and to embrace their acquaintances, and to
enjoy the most delightful and wished-for sight of their
relations and friends; and very often, seeing the affairs, for
the sake of which they left their country, protracted, they
have abandoned them, being influenced by that most
powerful feeling of longing for a union with their kindred.

But this man with a few companions, or perhaps I might
say by himself, as soon as he was commanded to do so, left
his home, and set out on an expedition to a foreign country
in his soul even before he started with his body, his regard
for mortal things being overpowered by his love for
heavenly things.

Therefore giving no consideration to anything whatever,
neither to the men of his tribe, nor to those of his borough,
nor to his fellow disciples, nor to his companions, nor those
of his blood as sprung from the same father or the same



mother, nor to his country, nor to his ancient habits, nor to
the customs in which he had been brought up, nor to his
mode of life and his mates, every one of which things has a
seductive and almost irresistible attraction and power, he
departed as speedily as possible, yielding to a free and
unrestrained impulse, and first of all he quitted the land of
the Chaldaeans, a prosperous district, and one which was
greatly flourishing at that period, and went into the land of
Charran, and from that, after no very distant interval, he
departed to another place, which we will speak of hereafter,
when we have first discussed the country of Charran.

Chapter XV

The aforesaid emigrations, if one is to be guided by the
literal expressions of the scripture, were performed by a
wise man; but if we look to the laws of allegory, by a soul
devoted to virtue and busied in the search after the true
God.

For the Chaldaeans were, above all nations, addicted to
the study of astronomy, and attributed all events to the
motions of the stars, by which they fancied that all the
things in the world were regulated, and accordingly they
magnified the visible essence by the powers which numbers
and the analogies of numbers contain, taking no account of
the invisible essence appreciable only by the intellect. But
while they were busied in investigating the arrangement
existing in them with reference to the periodical revolutions
of the sun, and moon, and the other planets, and fixed-stars,
and the changes of the seasons of the year, and the
sympathy of the heavenly bodies with the things of the



earth, they were led to imagine that the world itself was
God, in their impious philosophy comparing the creature to
the Creator.

The man who had been bred up in this doctrine, and who
for a long time had studied the philosophy of the
Chaldaeans, as if suddenly awakening from a deep slumber
and opening the eye of the soul, and beginning to perceive a
pure ray of light instead of profound darkness, followed the
light, and saw what he had never see before, a certain
governor and director of the world standing above it, and
guiding his own work in a salutary manner, and exerting his
care and power in behalf of all those parts of it which are
worthy of divine superintendence.

In order, therefore, that he may the more firmly establish
the sight which has thus been presented to him in his mind,
the sacred word says to him, My good friend, great things
are often made known by slight outlines, at which he who
looks increases his imagination to an unlimited extent;
therefore, having dismissed those who bend all their
attention to the heavenly bodies, and discarding the
Chaldaean science, rise up and depart for a short time from
the greatest of cities, this world, to one which is smaller; for
so you will be the better able to comprehend the nature of
the Ruler of the universe.

It is for this reason that Abraham is said to have made
this first migration from the country of the Chaldaeans into
the land of Charran.

But, some one may say, what is the use of these holes,
unless the invisible mind, like the exhibition of a puppet



show, does from within prompt its own powers, which at
one time losing and allowing to roam, and at another time
holding back and restraining by force? He gives sometimes
an harmonious motion, and sometimes perfect quiet to his
puppets. And having this example at home, you will easily
comprehend that being, the understanding of whom you are
SO anxious to arrive at;

unless, indeed, you fancy that the world is situated in you
as the dominant part of you, which the whole common
powers of the body obey, and which each of the outward
senses follows; but that the world, the most beautiful, and
greatest, and most perfect of works, of which everything
else is but a part, is destitute of any king to hold it together,
and to regulate it, and govern it in accordance with justice.
And if it be invisible, wonder not at that, for neither can the
mind which is in thee be perceived by the sight.

Any one who considers this, deriving his proofs not from a
distance but close at hand, both from himself and from the
circumstances around him, will clearly see that the world is
not the first God, but that it is the work of the first God and
Father of all things, who, being himself invisible, displays
every thing, showing the nature of all things both small and
great.

For he has not chosen to be beheld by the eyes of the
body, perhaps because it was not consistent with holiness
for what is mortal to touch what is everlasting, or perhaps
because of the weakness of our sight; for it would never
have been able to stand the rays which are poured forth
from the living God, since it cannot even look straight at the
rays of the sun.



Chapter XVII

And the most visible proof of this migration in which the
mind quitted astronomy and the doctrines of the
Chaldaeans, is this. For it is said in the scriptures that the
very moment that the wise man quitted his abode, “God
appeared unto Abraham,” to whom, therefore, it is plain
that he was not visible before, when he was adhering to the
studies of the Chaldaeans, and attending to the motions of
the stars, not properly comprehending any nature whatever,
which was well arranged and appreciable by the intellect
only, apart from the world and the essence perceptible by
the outward senses.

But after he changed his abode and went into another
country he learnt of necessity that the world was subject,
and not independent; not an absolute ruler, but governed by
the great cause of all things who had created it, whom the
mind then for the first time looked up and saw;

for previously a great mist was shed over it by the objects
of the external senses, which she, having dissipated by
fervent and vivid doctrines, was scarcely able, as if in clear
fine weather, to perceive him who had previously been
concealed and invisible. But he, by reason of his love for
mankind, did not reject the soul which came to him, but
went forward to meet it, and showed to it his own nature as
far as it was possible that he who was looking at it could see
it.

For which reason it is said, not that the wise man saw
God but that God appeared to the wise man; for it was
impossible for any one to comprehend by his own



unassisted power the true living God, unless he himself
displayed and revealed himself to him.

Chapter XVIII

And there is evidence in support of what has here been
said to be derived from the change and alteration of his
name: for he was anciently called Abram, but afterwards he
was named Abraham: the alteration of sound being only that
which proceeds from one single letter, alpha, being
doubled, but the alteration revealing in effect an important
fact and doctrine;

for the name Abram being interpreted means “sublime
father;” but Abraham signifies, “the elect father of sound.”
The first name being expressive of the man who is called an
astronomer, and one addicted to the contemplation of the
sublime bodies in the sky, and who was versed in the
doctrines of the Chaldaeans, and who took care of them as a
father might take care of his children.

But the last name intimating the really wise man; for the
latter name, by the word sound, intimates the uttered
speech; and by the word father, the dominant mind. For the
speech which is conceived within is naturally the father of
that which is uttered, inasmuch as it is older than the latter,
and as it also suggests what is to be said. And by the
addition of the word elect his goodness is intimated. For the
evil disposition is a random and confused one, but that
which is elect is good, having been selected from all others
by reason of its excellence.

Therefore, to him who is addicted to the contemplation of
the sublime bodies of the sky there appears to be nothing



whatever greater than the world; and therefore he refers
the causes of all things that exist to the world. But the wise
man, beholding with more accurate eyes that more perfect
being that rules and governs all things, and is appreciable
only by the intellect, to whom all things are subservient as
to the master, and by whom every thing is directed, very
often reproaches himself for his former way of life, and if he
had lived the existence of a blind man, leaning upon objects
perceptible by the outward senses, on things by their very
nature worthless and unstable.

The second migration is again undertaken by the virtuous
man under the influence of a sacred oracle, but this is no
longer one from one city to another, but it is to a desolate
country, in which he wandered about for a long time
without being discontented at his wandering and at his
unsettled condition, which necessarily arose from it.

And yet, what other man would not have been grieved,
not only at departing from his own country but also at being
driven away from every city into an inaccessible and
impassable district? And what other man would have not
turned back and returned to his former home, paying but
little attention to his former hopes, but desiring to escape
from his present perplexity, thinking it folly for the sake of
uncertain advantages to undergo admitted evils?

But this man alone appears to have behaved in the
contrary manner, thinking that life which was remote from
the fellowship of many companions the most pleasant of all.
And this is naturally the case; for those who seek and desire
to find God, love that solitude which is dear to him,
labouring for this as their dearest and primary object, to



become like his blessed and happy nature.

Therefore, having now given both explanations, the literal
one as concerning the man, and the allegorical one relating
to the soul, we have shown that both the man and the mind
are deserving of love; inasmuch as the one is obedient to
the sacred oracles, and because of their influence submits
to be torn away from things which it is hard to part; and the
mind deserves to be loved because it has not submitted to
be for ever deceived and to abide permanently with the
essences perceptible by the outward senses, thinking the
visible world the greatest and first of gods, but soaring
upwards with its reason it has beheld another nature better
than that which is visible, that, namely, which is appreciable
only by the intellect; and also that being who is at the same
time the Creator and ruler of both.

Chapter XIX

These, then, are the first principles of the man who loves
God, and they are followed by actions which do not deserve
to be lightly esteemed. But the greatness of them is not
evident to every one, but only to those who have tasted of
virtue, and who are wont to look with ridicule upon the
objects which are admired by the multitude, by reason of
the greatness of the good things of the soul.

Therefore, God, having approved of his conduct which I
have mentioned, presently rewarded the virtuous man with
a great gift, inasmuch as he preserved sound and free from
all pollution his marriage, which was in danger of being
plotted against by a powerful and incontinent man.



And the cause of this man’s design upon it arose from this
beginning; there having been a barrenness and scarcity of
crops for a long time, owing to a long and immoderate
period of rain which prevailed at one time, and to a great
drought and heat which ensued afterwards. The cities of
Syria being oppressed by a long continuance of famine,
became destitute of inhabitants, all of them being dispersed
in different directions for the purpose of seeking food and
providing themselves with necessaries.

Therefore, Abraham, hearing that there was unlimited
abundance and plenty in Egypt, since the river there
irrigated the fields with its inundations at the proper
season, and since the winds by their salutary temperature
brought up and nourished rich and heavy crops of corn, rose
up with all his household to quit Syria and to go thither.

And he had a wife of a most excellent disposition, who
was also the most beautiful of all the women of her time.
The Egyptian magistrates, seeing her and admiring her
exquisite form, for nothing ever escapes the notice of men
in authority, gave information to the king.

And the king, sending for the woman and beholding her
extreme beauty, gave but little heed to the dictates of
modesty or to the laws which had been established with
respect to the honour due to strangers, but yielding to his
incontinent desires, conceived the intention in name,
indeed, to marry her in lawful wedlock, but, in fact to
seduce and defile her.

But she, being destitute of all succour, as being in a
foreign land, before an incontinent and cruel-minded ruler



(for her husband had no power to protect her, fearing the
danger which impended over him from princes mightier
than he), at last, with him, took refuge in the only alliance
remaining to